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Descartes takes this to mean that he is essentially a mind and not a body. On their view, then, I am a product
of fate or chance or a long chain of causes and effects. This wax that is perceived by the mind alone is, of
course, the same wax that I see, touch, and picture in my imagination â€” in short the same wax I thought it to
be from the start. This does not solve the problem. If it is the cause of its own existence, then it is God; for if it
has the power of existing through its own strength, then undoubtedly it also has the power of actually
possessing all the perfections of which it has an idea â€” that is, all the perfections that I conceive to be in
God. I am, I exist â€” that is certain. And this same knowledge extends likewise to whatever I remember to
have formerly demonstrated, as the truths of geometry and the like: for what can be alleged against them to
lead me to doubt of them? Now, I perceive these much better by means of the senses, which is how helped by
memory they appear to have reached the imagination. So what was it about the wax that I understood so
clearly? Evidently it was not any of the features that the senses told me of; for all of them â€” brought to me
through taste, smell, sight, touch or hearing â€” have now altered, yet it is still the same wax. I will use my
imagination to see if I am anything more. Often in my dreams I am convinced of just such familiar events â€”
that I am sitting by the fire in my dressing-gown â€” when in fact I am lying undressed in bed! Also, since the
ideas that came through the senses were much more lively and vivid and sharp than ones that I formed
voluntarily when thinking about things, and than ones that I found impressed on my memory, it seemed
impossible that sensory ideas were coming from within me; so I had to conclude that they came from external
things. Suppose, for example, that I have a mental image of a triangle. They often come into my mind without
my willing them to: right now, for example, I have a feeling of warmth, whether I want to or not, and that
leads me to think that this sensation or idea of heat comes from something other than myself, namely the heat
of a fire by which I am sitting. But I had no clear and distinct knowledge of any of those things, and, being as
yet ignorant of the rule by which I am assured of the truth of a judgment, I was led to give my assent to them
on grounds which I afterward discovered were less strong than at the time I imagined them to be. But now I
can plainly and certainly know innumerable things, not only about God and other mental beings, but also
about the nature of physical objects, insofar as it is the subject-matter of pure mathematics. In Descartes'
formulation, this is a mathematical truth only pragmatically related to nature; the properties of triangles in
Euclidean geometry remain mathematically certain [11] I find in myself innumerable ideas of things which,
though they may not exist outside me, can't be said to be nothing. One needs a body in order to perceive; and,
besides, when dreaming I have seemed to perceive through the senses many things that I later realized I had
not perceived in that way. No; for as I have said before, it is quite clear that there must be at least as much
reality or perfection in the cause as in the effect. But as I speak these words I hold the wax near to the fire, and
look! When I think hard about God, it seems impossible that he should have given me a faculty that lacks
some perfection that it should have. To begin with, I will 1 go back over everything that I originally took to be
perceived by the senses, and reckoned to be true; and I will go over my reasons for thinking this. I may take
these up at some time; but right now I have a more pressing task. This imagining, I find, takes more mental
effort than understanding does; and that is enough to show that imagination is different from pure
understanding. Did he invent it? Perhaps this being is not God, though. Again, the idea that gives me my
understanding of a supreme God â€” eternal, infinite, unchangeable, omniscient, omnipotent and the creator of
everything that exists except for himself â€” certainly has in it more representative reality than the ideas that
represent merely finite substances. If that is right, then the wax was not the sweetness of the honey, the scent
of the flowers, the whiteness, the shape, or the sound, but was rather a body that recently presented itself to me
in those ways but now appears differently. At times Descartes' demeanor suggests that he expected no
criticisms would be forthcoming. But what exactly is this thing that I am now imagining? Along the way, he
advances another logical proof of God's existence. With regard to the clear and distinct elements in my ideas
of bodies, it appears that I could have borrowed some of these from my idea of myself, namely substance,
duration, number and anything else of this kind. But when I relax my concentration, and my mental vision is
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blurred by the images of things I perceive by the senses, I lose sight of the reasons why my idea of more
perfect being has to come from a being that really is more perfect. It has just been taken from the honeycomb;
it still tastes of honey and has the scent of the flowers from which the honey was gathered; its colour, shape
and size are plain to see; it is hard, cold and can be handled easily; if you rap it with your knuckle it makes a
sound. It seems to be quite impossible to doubt beliefs like these, which come from the senses. Consider the
things that I can prove about the triangle â€” that its three angles equal two right angles, that its longest side is
opposite its greatest angle, and so on. Here is why. If one concentrates carefully, all this is quite evident by the
natural light. The preceding two paragraphs lead to this conclusion: The mere fact that I find in my thought an
idea of something x, and clearly and distinctly perceive x to have a certain property, it follows that x really
does have that property. If I suspend judgement when I don't clearly and distinctly grasp what is true, I
obviously do right and am not deceived.


